7 

¥ 
: 

* 


For the Guide to Christian Perfection. 


PRINCIPLES OF THE INTERIOR OR HIDDEN LIFE. 
-SANCTIFICATION OF THE PRINCIPLE OF CURIOSITY. 


One of the greatest obstacles which practical sanctification has to con 
tend with, is the prevalence of a spirit of’ irregular.and unchastened curios- - 
ity. ‘The obstacle is the more dangerous and injnrious, because few persons 
suspect its existence, still Jess have they generally any idea of the amount 
of its pernicious influence. It is here that Satan has taken up his position 
in great security and strength, almost unseen by any one; and is throwing 
his weapons, and slaying numbers who seem to be entirely ignorant what 

» poisoned dart has hit them. But before proceeding to illustrate the exceed- 
ingly great evils from this source, we may properly lay down a few leading 
principles, which will aid in the general understanding of this important 


i (1.) The principle of curiosity is an original principle of our mental 
4 constitution. It is implanted there inthe wisdom and goodness of the great 


Being who constituted the mind, It is not too much to say, that we may 
properly regard this principle as an appropriate and essential attribute of 
every rational nature. And finding it, as we do, in man, implanted there by 
the wise Author of our being, it is certainly no more than what we might 
naturally and reasonably expect. : 

(2.) This principle is given to be employed. It is altogether desirable and 
proper that men should inquire, and reflect,and obtain knowledge. Knowl- 
edge is the original end or object of the principle of curiosity, and he who 
gets knowledge, exercises the principle of curiosity, so far as the object of it 
is concerned, in the way in which it was designed to be exercised. 
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relation to its origin and its legitimate exercise, to be condemned. 


honest in his transactions in business; 


GUIDE TO CHRISTIAN PERFECTION. 


(3.) This principle, like the other original or implanted principles, which 
are sometimes ranked under the general head of the propensities or the 
propensive principles of our nature, is subjected to regulation. There are 
certain limits within which it can be properly and rightfully exercised, but 
beyond which the exercise is irregular and sinful. These limits are indi- 
cated to us individually, through the instrumentality of a truly calightenes 


conscience. 


(4.) The principle of curiosity, therefore, is not, when neiltred in 


It is an 
innocent principle; it is a highly useful principle; and there may be sin 
in exercising it too little, as well as in exercising it too much. 


_ With these preliminary positions, which will tend to prevent misappre-- 
hension, we return to our first proposition, viz., that the prevalence of an 
IRREGULAR and UNCHASTENED curiosity is a great hindrance to sanctification. | 


I will take a case, by no means an uncommon one, which will stand for 
many others.. Here is an individual, a member of a church, who sustains in 


the view of his brethren, a fair religious reputation, but who, by his own 


confession, has but little real communion with God, and like many others, 
has but little religious enjoyment. And what is the reason of this? He is 
constant at church; he is regular in his family devotions; he is fair and 
; he is liberal to the poor and to the 
cause of missions; and he does not perceive himself, and others do not 
clearly perceive, why he does not walk with God, and enjoy continually the 
light of his countenance. But the reason is, that he is igncrantly seeking 
himself and making an idol of himself, contrary to the will and the honor 
of God, by indulging a wandering and excessive curiosity. It has perhaps 
never occurred to him that he is as much accountable to God for the regula- 
tion of the curious or inquisitive propensity, as for any other principle of 
our nature. ‘This principle he exercises in a way to gratify himself, by 
indulging inordinately in a variety of miscellaneous reading, by lending an 
itching ear to the constant influx of political news, by taking an undue 
interest in the constantly circulating gossip of families and neighborhoods ; 
in a word, by a strong and almost irresistible craving to hear every thing 


that is to be heard, and to know every thing that is to be known, whether | 


sood or evil, profitable or unprofitable. Like the Athenians of old, he 
spends no small portion of that time which God has committed to him as a 
precious trust, in telling or hearing some new thing. Such is the melan- 
choly statement which is applicable to hundreds and thousands of those 
who bear the Christian name. There can be no doubt that the evils of this 
state of things are manifold and great. 

First. Saying nothing of the loss of time, which ought to be improved 
conscientiously to the divine glory, we proceed to remark, in the first place, 
that the undue indulgence of the principle of curiosity, by filling the mind 
with that which is unprofitable, necessarily excludes much which is of essen- 
tial value. ‘There are undoubtedly limits to the mind’s receptive capacity 
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PRINCIPLES OF THE HIDDEN LIFE. . 27 


And there is such a thing as filling and crowding it so completely with 
other things, as to exclude, in a great degree, the idea of God, and many 


important religious truths. An experienced instructor will endeavor to. 
dissuade his pupils from light and miscellaneous reading. And why? 


Because he knows his miud will become so filled with vain thoughts, and 
so distracted in its operations, that it will be rendered incapable of embra- 
cing fully and firmly those great truths of literature and science, which are 
especially important to him. On whatever principles it may be explained, 
it is undoubtedly true, that by crowding the world into the mind, we may 
crowd out God. And by the wortpI mean here the world of idle thoughts, 
of foolish and romantic speculations, of 1 insane party politics, of idle and 
often cruel and unjust village and neighborhood reports, which are indis- 
criminately sought and swallowed by the insatiable eagerness of an unhal- 
lowed curiosity. When the mind is filled with the world, in this sense, as 
well as in other senses, God is necessarily thrust out. ee 

Seconp. The mind is not only filled in this way, but it beconita Mlisqui- 
eted and agitated. It would be hardly reasonable to suppose that we can 
become acquainted with whatever is taking place around us, however 
remote it may be from our own aflairs, without becoming in some degree 


interested. And the truth is, that men do, in this way, generally become 


very much interested. It may be laid down as an established fact, that he | 


who indulges an excessive curiosity, is not, and cannot be, a man of a quiet 
spirit. ‘True peace does not abide in his bosom, whether he thinks so or not. 
He is condemned by his own act to be deprived of that ornament of a meek 
and quiet spirit, which the Bible has pronounced to be of great price. And 


consequently he loses, in a great degree, the teachings of the Holy Spirit. We 


have no good reason to believe that the Holy Spirit permanently takes up his 
abode in an agitated and disquieted mind. And if he did, we have much 


reason to suppose that, in the confusion and noise of the inward man, the 


holy teachings of his still small voice would be but little regarded. 


Tarrp. ‘The man who indulges in excessive curiosity, makes this indul- 


gence —1n other words, lis LOVE OF SOME NEW THING — his idol. Ue wor- 
ships NEws as much/as much/ as other men worship money; and the 


tyranny which the love of news exercises over him, is as strong and _terri- 


ble as the tyranny which the love of money exercises over them. He is a 


bond slave to this dominant passion. He is an idolater, and how can we — 


suppose that the love of God dwelleth in him? 

Finatty. He who desires to hear much and know much, without being 
guided by the Holy Spirit as to what he shall hear and know, will be likely 
to talk much; and he who talks much, without having the Holy Spirit to 
guide him, will be likely to pray but little. This is in accordance with 
common obseryation. Talk much, and there will be but little praying. ‘The 


practical rule should be the reverse of this. Talk but little, and pray much. 


But the evil is not limited to the person himself. This morbid disposition to 
know every thing about others, attended as it generally is by a disposition 
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to talk much, is followed by other great practical evils. It causes. heart 
burnings in those who are the subjects of our impertinent inquiries and 
conversation; it perpetuates family quarrels; it makes divisions in the 
church ; it sets whole neighborhoods and communities at variance; 1n a 
word, it is one of the most effective instruments with which Satan is famil- 
jar, in his great work of discord, confusion and strife. Probably every holy 
person knows something of the great lesson which we have endeavored to 
teach in this article. Hence it is that every person (and it is a truth which 
will stand firm while the attractive and absorbing power of God’s character 
exists) is more or less drawn to inward and outward silence. Such an one 
has no heart for the frivolous conversation which is often going on around 
him. In the solitude of his heart, and oftentimes at the expense of the 
unfriendly observations of others, he holds secret communion with God, 
when the Holy Spirit does not indicate to him any opportunity of profitable 
earthly communion. Some persons may, perhaps, be inclined from this 
remark, to draw an opinion unfavorable to sanctification. They are afraid - 
of silence. It must be remembered, however, that silence is not inactivity ; 
but only the suspension of an unprofitable kind of action. And besides 
this, silence is fruitful, is enriching. Great minds (these which are great in 
the worldly sense of the term) are nourished by being frequently drawn 
from the outward to the interior, from the noisy conversation of the world 
toa state of silent communion with themselves and with invisible things. 
And this tendency to silence, in which the mind is turned from the created 
to the Creator, from the finite to the Infinite, is one great source of the gen- 
eral mental vigor and of the power of religious principle, which are found 
in holy persons. | | 
We trust that none will pervert these important views. ‘The principle of 
curiosity is one of the most important and powerful principles of our 
nature. But it varies in its exercise. Sometimes it is too weak. At other 
times it so increases in strength as not only to be inordinately active and - 
Strong, but so, much so as to assume almost a diseased or morbid character. 


The doctrine, therefore, which we propose, amounts merely to this, viz. : 
‘That this powerful and important principle should” be properly regulated. 


It ought to be as strictly and carefully brought to the test of supreme recti- 
tude, as any other internal principle, such as the love of society, or the 
natural desire of esteem or of happiness. We are bound, as seekers or pro- 
fessors of holiness, to pray for direction in what we shall know, as much as 
we are to pray for direction in what we shall do. And unless this princi- 
ple is constantly and devoutly observed, no person is at liberty to indulge the 
beliet that he is acceptable with God. Let us not forget the awful lesson 
which stands written in the early records of our fajlen race. When our 
first parent, under the instigations of Satan, who declared to her that she 
should be as gods, “knowing good and evil,” beheld the fruit of the forbid- 
den tree as desirable to make one wise, she took it and did eat. O how much 
better is ignorance with holiness, than knowledge with transgression ! 
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LETTER FROM A MINISTER. 


Knowing, then, the dangers, generally so little understood and so little sus- 


pected, of an unrestrained and unhallowed curiosity, may we go to the great 


Teacher, who will never guide us wrong. The language of our blessed 


Savior is, “LEARN OF ME, for I am meek and lowly in heart, and ye shall 
find rest to your souls.” In meekness and lowliness of heart, let us sit at 


his feet, that we may know his will. We need not fear that he will consign 
us to any ignorance which is really unprofitable. It is true, He will not, like 


the great enemy of our race, direct to the pursuit of any form of knowledge 
which will involve usin destruction ; but he will encourage us in the pursuit 
of true knowledge. It is given to the people of Christ, in his own cheering 
expression, “to know the mysteries of the kingdom of heaven.” And while, 
under the guidance of the Holy Spirit, they will be permitted to become 


acquainted with all those forms of secular knowledge which are truly. 


desirable and proper, the great subjects of their thoughts and inquiries ‘will 
be thetruths and mysteries of the heavenly kingdom. And thus grace and 


peace shall be multiplied to —— “through the knowledge of God and of . 


Jesus our LOG. | A. 


The following excellent letters from the Oberlin Evangelist will benefit 
those who read them to get gow 


LETTER FROM A MINISTER TO THE WIDOW OF HIS DE- 
CLASED BROTHER. 


This letter was the’? means of a great blessing to the sister to whom it was 


sent, and itis now published, at her request, and in the hope that it will 


benefit others similarly situated. 


Drar Sisrer,— You have wondered, perhaps, at my not 
earlier replying to your letter, containing the intelligence of my 


brother’s death. ‘The reasons are, the.long delay af your letter - 


in reaching me, and the great pressure of duties, which have led 


me to defer, for a few days, saying what I have in my heart to— 


say to you, in your present afflictions. But, sister, what shall | 
say? Shall I say that God hath done it ‘This you know 
already. Shall I say that the spirit he now requires you to breathe 


is, “ Even so, Father, for so it seemed good. in thy sight?” ‘This: 


you also know, and I trust this sweet spirit you have already 


breathed into your Father’s bosom. A few things, however, I 


‘will say, and one is this: You need more of Christ now, sister, 

than you ever before enjoyed. He has made a great breach upon 

your temporal comforts. You need the fulness of Christ to fill 
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up the void which is left in your heart. Go to Him and tell Him 
this, and He will not only fill that void, but cause it to overflow 
continually. Tell Him that now you want more of Him than . 
you ever enjoyed before. ‘Trust Him to more than make up this 
ereat loss. Surely you will not be sent empty away. Your cup 


will be full. As your cares and afflictions abound, so will the 


consolations of Christ abound in your heart. 


You are now also called to know Christ in a relation in which 
you have never known him before. In former years you knew 


him as the Savior of the daughter and sister. Then you were 


called to know him as the Savior of the wife and mother. Till 
now you have never known him as the widow’s Savior. In this” 
relation he now presents himself to you. When he hung upon 

the cross for you, he remembered that you would be a widow in 


‘the very place where you now are, and with all the particular 
cares and responsibilities which now xest upon you. And when 


He said, “It is finished,” He had made full provision for every 
want in this new and responsible relation which you are called to 


~ gustain. Take Him to your heart as the widow’s Savior, and do 


it with the sweet assurance that you will find yourself ‘“‘ complete 
in Him.” He loves the fatherless and the widow. His own 
mother was before Him, a widow, when He hung upon the cross. 


As he loved her, so He loves you. As He made provision for 


her wants, so He has for yours. | 


I would say, also, that an entirely new class of promises 
address themselves to you, in this new relation in which you 
now find yourself. A few months since, none of the promises to 
the widow belonged to you. You did not need them then. 
Now they are all yours. ‘Leave thy fatheriess children, I will 
preserve them all alive; and let thy widows trust in me.” This, 
sister, is enough. God has bid you trust in him. In pleading 
his promises, you will not find your confidence misplaced. You 


____ will find “all his promises yea and amen in Christ Jesus, to the 


glory of God the Father.” How important it is that you know 


all of Christ that you can know, that you enjoy all of Him that 


you can enjoy, and accomplish all for Him that you can accom- 
plish, in this new relation in which you are now called to glorify 
Him. It is by knowing, and enjoying, and serving Him, as the 
widow’s Savior, and by standing as a witness to your perfect 
completeness in Him, as a widow, that you are now to manifest 
forth his glory. Will you not set yourself apart for this blessed 
work? Will you not present yourself to Him, to “perfect, 
settle, strengthen you,” for the work to which he has called you? 
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«The very God of peace sanctify you wholly, and I pray God 
your whole spirit, and soul, and body, be preserved blameless 
unto the coming of our Lord Jesus Christ. Faithful is He that 
calleth you, who also will do it.” } | 


What I have said to you is so applicable to the dear children 
now committed to your charge alone, that but few words need 


be added to them. God, dear children, in former years, took © 


from you your ownmother. He then gave you one who loves 


you as if you were her own. You are now fatherless. Remem- 
ber, Christ is the orphan’s Savior, and God is the orphan’s’ 
God. As such you are now called to seek and trust in Him. 
“And, little children, trust in Him.’ Make it your first con-. 
cern to be assured that he is your Savior and your God. 
“Let your hearts now be knit together in love.” Feel that 
special responsibilities are cast upon you now to show kind- 


ness one to another. In doing this God will bless you. Re- 
member with special interest your mother. Be grateful to God 
that He has given her a heart to love and care for you, now your 
father is removed from you. Do all you can, from day to day, to 


lighten the cares that come upon her. Let each one feel that special 
responsibilities rest upon you to do this. Look to God from day — 


to day for grace to fulfil all the responsibilities devolved upon you. 


Above all things, set your hearts upon that eternity where your 
parents have gone, and upon that world of bliss where they now - 


are. Live to lay up a treasure there. ~ Your Broruer. 


| LETTER FROM A CLERGYMAN TO HIS WIFE. 


~My Dear Wire,—In my last letter I said some things about 


the distinction between historical, theoretical and experimental | a 


knowledge of the truth of God.  [ said also, that I might make 
a few additional remarks upon the same subject in a future let- 
ter. I will now make some suggestions which may be useful to 
you. The first is this. To the attainment of the first two kinds 
of knowledge, our own powers are adequate. Any honest 
inquirer after truth may find out at least most of the great doc- 
trines and duties revealed in.the Bible. ‘To the attainment of 
experimental knowledge, on the other hand, we are wholly de- 


pendent on the Spirit of God. This kind of knowledge is spir- 


itually discerned. ‘This liberty they that are spiritual, and they 
alone, enjoy—the liberty of ‘“ beholding with open face, as in a 
glass, the glory of the Lord, and being changed into the same 
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image, from glory to glory, even:as by the Spirit of the Lord.” 
The distinctions between these various kinds of knowledge 
~ will also enable us to understand certain declarations of the 
Bible. For example, ‘‘ Noman knoweth the Son but the Father ; 
neither knoweth any man the Father save the Son, and he to. 
whom the Son shall reveal him.’ We can easily prove, from 
reason and revelation, the being and perfections of God, and 
from the lattersource the divinity, incarnation and atonement of 
Christ. Still God and Christ are to the mind, splendid, but im- 
palpable abstractions, and not present, living, infinite realities, to 
move, and melt, and transform the heart into the divine image, 
till Christ, by the Holy Spirit, lifts the veil, and “ causes all the 
divine goodness to pass before the mind.” ‘Then God comes to 
the soul. We see Him, commune with Him, and speak to Him 
face to face. Then we know him in the Bible sense of the 
term. In this sense no man knoweth the “Father save the Son, 
and he to whom the Son shall reveal Him.” This knowledge is 
‘hid from the wise and prudent, and revealed unto babes.” 
Again, ““no man cansay that Jesus is Lord, but by the Holy 
Ghost.” Any intelligent, candid reader of the Bible, can see 
that Christ is there revealed as the incarnate God and Savior of 
lost men, and in this sense can truly and intelligently affirm, that 
“Jesus is the Lord.” But no man, unillumined by the Hol 
_ Spirit, cari affirm that “ Jesus is the Lord,” with a full and dis- 
tinct apprehension of the realities embraced and revealed in that 
_ proposition. ‘The same holds true of all that the Bible contains 
of God. Once more: ‘ And this is life eternal, that they might 
know thee, the only living and true God, and Jesus Christ whom 
thou hast sent.” A man may havea historical and theoretical 
knowledge of all that the Bible reveals, and that knowledge not 
add hardly a particle to his blessedness. But when we know 
the Father and the Son experimentally, when they “come to us, — 
and make their abode with us,” when‘ God dwells in us and 
walks in us,’ when we know Him, commune with Him, and — 
walk with Him as our Father, and distinctly recognize ourselves 
as ‘his sons and daughters,” then we realize in our experience 
the ‘life eternal”? of which the Savior speaks. Experimental 
knowledge is the “living water’ which the Savior fives, and 
which remains in the heart of those who drink of it, “a well of 
water, springing up into everlasting life.” It is that pure 
river of the water of life, clear as crystal, proceeding out of the 
throne of God and of the Lamb.” «On either side of this river 
is there the tree of life, which bears twelve manner of fruits, and 
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yields her fruit every month, and the leaves of the tree are for 


the healing of the nations.” Of this river Christ has said, “ [ 


will give to him that is athirst of the fountain of water of life 
~~ freely.” To them that have attained to this knowledge, in its 
fulness, as is our privilege to attain, “the sun is no more their — 


light by day, neither for brightness does the moon give light unto 
them; but their Lord is unto them an everlasting licht, and their 
God their clory. Their sun does not go down, ~ neither does 


their moon withdraw itself: for the tierd is their everlasting | 
Jight, and the days of their mourning are ended.” 


Historical and theoretical knowledge, when the mind has 
attained to these only, is the knowledge which “pufleth up.” 


_ Experimental knowledge is the “charity whieh edifieth.” 


Experimental knowledge, and that alone, peculiarizes.and dis- 


tinguishes the real Christian from the deccived professor, and 
from all other individuals. All others, in common with the true 


believer, may ‘‘ have all wisdom and all knowledge,” as far as 


histeitical and theoretical knowledge i is concerned. “But the true 


believer, and he alone, ‘“ walks with God.” “He knows God 
and is known of. Him.” God “knows him by name, and he 


finds grace in his sight.” “As a prince, he has power with God 


and with man.’ 
If experimental knowledge is that which. peculiarizes the 


Christian from all other men, what we must we think of the— 
great mass of ministers and professing Christians? How few of 


them give any evidence at, all that they really know God. Yet 


no others are real Christians. It is written, ‘they shall all be 


taught of God. I know my sheep, and am known of mine.” 


But let us bring the qunjpet home to ourselves. Have we been 


taught of God? 
While there is this wide Siatinetlon between these different 


kinds of- knowledge, there is also.a perfect harmony between — 
them. The individual who has been “taught of God,” and has . 


consequently the greatest fulness of experimental knowledge, has 
experienced . nothing which the individual who has a distinct 
knowledge of the system of doctrines and duties revealed in the 
Bible, cannot see to be therein clearly revealed. Ifence the 


individual who has been spiritually enlightened to “know the — 


things which are freely given us of God, > will be ‘ ready 
always to give an answer to every man that asketh him, a reason 
of the hope that is in him, with meckness and fear.” 


You can now understand what the apostle means when he— 


says, ‘“‘ He that 1 is spyritual judgeth all things, yet he himself 1s 
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— 


judged of no man.’ He that is spiritually enlightened, knows, 
of course, what tha man does who possesses the first kinds of 
knowledge. At the same time, he has an experimental knowl- 
edge to which the other j isa total stranger. Hence the former 
can judge of the condition and experience of the latter, while the 
latter cannot judge of those of the former, only he can see that 
he that is spiritual tells of nothing but what i is revealed in the 
Bible. But what that thing is he cannot tell. Every one can. 
see, for example, that the Bible affirms that ‘he shall be kept in - 
perfect peace whose mind is stayed on God.” But what is the 
nature of this perfect peace no person knows but he that expe- 
riences it. Experimental knowledge is the white stone,” with 
the name written upon it, which no man knoweth but he that © 
 -receiveth it.” A. stranger intermeddleth not with the joys of 
such. 

Experimental knowledge, and that only, prepares us for our 
stations and duties as Christians. Without something of the 
other kinds of knowledge, this will not, of course, be possessed. 
Experimental knowledge, however, is the ‘“unction from the 
Holy One,” by which we are prepared to “bind up the br oken 


hearted, to proclaim liberty to the captives, and the opening of 
the prisons to them that are bound.” 


Once more. It is the want of experimental knowledge which 


so fearfully divides ministers and churches at the present 
time. ‘Those who have, or conceive themselves to have, a full 
knowledge of the system ‘of truth revealed in the Bible, and have 
“not been taught of God to “know the things which are freely 
given us of God, ” will of course be proud, dogmatizing, and 
ready to denounce all that differ from them. Those, on the other 
hand, who are truly spiritually taught, will readily recognize the 
image of Christ, in all of every name, who have in like manner 
been « taught of God.” All such will be to them as a “ mother, 
and sister,. and brother.” | 

~ Do you ask how this experimental knowledge is to be Sbtained. 
I answer, we must become the pupils of the Holy Spirit. 
“Then shall ye seek me and find me, when ye shall search for 
me with all your heart.” “The meek will He cuide in judg- 
ment.” ‘The meek will He teach his way.” « He shall beau- 
tify the meek with salvation.” My daily, fervent prayer is, that 
you may never rest till you have this knowledge in all its fulness. | 


HusBAND. 
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For the Guide to Christian Perfection. | 
PERSONAL EXPERIENCE. 


-. BY A BAPTIST LADY TO HER FRIEND. 


My very pear Sisrer,—Your request that I should state to 
you some of the points on which my own mind has labored ~ 


respecting the precious doctrine of sanctification by faith, has 
laid me under an obligation which I dare not violate, though fully 
aware of my incompetency to do justice to such a subject. 


Often have I asked myself, when disposed to shrink from duty, | 


Are not the vows of God upon me? Did I not often promise, 
during that season of bitter anguish which I was passing through 


last year at this time, that if God would but reveal himself in my 


soul, I would cheerfully labor with all my powers to extend to 
others the knowledge of his name; and shall [ not “pay my 
vows which my lips have uttered, and my mouth has spoken 
when I was in trouble!” Shall 1 put my light under a bushel 
because it is not so brilliant as another’s? If I know my own 
heart, I think, dear sister, that I am willing to be a little one. 
Though my light be feeble as that of the glow-worm, it shall 
ever. be emitted to the glory of Him who made me what I am. 


While I may endeavor, then, as God shall give me opportunity, 
to give you a plain account of some of the difficulties which 
have obstructed my own way, you are at perfect liberty to make. 


any use of my experience which may seem calculated to aid the 
cause of our dear Immanuel. 
Perhaps no single thing has presented a greater obstacle in 
my way than not clearly distinguishing the twofold light in which 
the Scriptures require us to accept Christ as our Savior. Is he 
not there clearly set forth, first, as fulfilling the righteousness of 
the law for us, as our justifier ; secondly, as our sanctifier, fulfil- 
ling that righteousness in us? The former presents him as pay- 


ing our debts, the latter as welcoming us to the treasures of. 


heaven. The one sets us free from bondage, the other intro- 
duces us to all the privileges of children. By the one guilt 1s 
removed, by the other holiness is felt. The former can give us 
at best but a doubtful title to heaven, the latter brings heaven to 
earth. Ina word, the one is a negative, the other is a positive 
good. 

My difficulty was not in a want of intellectual apprehension 
of a truth so clearly taught in the Scriptures. But while, in the 
one case, my faith really took hold on. his promises to per- 
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form in me the purposes of his grace, so as to prove by sweet | 
experience that Christ has power on earth to forgive sin, | was 
somehow expecting that the latter would follow as a consequence 


-of the former, so as not even to feel the necessity of receiving 


Christ as my sanctifier, by a separate and continued act of faith. 
Paul, you know, tells us of some Christians who were yet 
carnal and walked as men, of some who, having begun in the 


Spirit, were seeking to be made perfect by the flesh. ‘To whom 
could this language better apply than to myself? I believe that 


I began in the Spirit. Never could I feel any fellowship with. 
that doctrine which regards man as having within himself a 
ereater or less degree of virtue, which only needs cultivation in 


order to fit him for heaven. Whatever importance might be 
attached to Christ as our example, or to his precepts as the rule 


of our life, I have ever felt that if faith in him as our atonement 
were set aside, there could never be any real progress in virtue. 
Selfishness might be brought to manifest itself under a less dis- 
susting form, but it would be selfishness still—< Whatsoever 1s 
not of faith is sin.” 

It has ever been my belief that we must be born of the Spirit 
— be renewed in the inner man, before we could even commence 


-areligious life. And, through the grace of God, I trust that, 


more than seventeen years ago, I was brought to see my absolute 


need of a Savior, and to throw my guilty, self-condemned soul 


into the arms of his everlasting mercy. Since that time, my 
only hope has been in the pardoning grace of God, through the 

But though I thus began in the Spirit, I now think that I was 
seeking, like the foolish Galatians, to be made -perfect by the 
flesh. ‘hat is, instead of giving up all dependence on my own 
works, and clinging to Christ continually to work in me, both to 
will and to do of his good pleasure, I have not even suspected 
that I was rejecting an offered Savior, while vainly laboring to 
establish a righteousness of my own. My views, it is true, were 
very vague and indefinite on this subject, but so far as I can now 
analyze them, they might be expressed something like this. 
Regeneration imparts to the believer a greater or less degree of 


holiness, which is from time to time increased, just in proportion 


to our faithfulness in the use of the means of grace, while we look 


to Christ as our great example, and to the Holy Spirit as our 


Sanctifier. 


In this way I have been laboring, striving and praying to have 
holiness built up in my heart. And though I could see no par- 
ticular progress, yet I have attributed my failure rather to a defi- 
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ciency of effort, than to my having wholly mistaken “God’s plan 
of sanctifying his people. from time to time these eflorts have 


been increased, and | have struggled on, resolving and re-resolv-— 


ing, yet seeing no hope but that I must die the same. I now 
believe that neither any amount of eflorts on my part, nor yet of 
erace received from God, could ever have secured a erowth of 
holiness in a heart like mine. As well might we hope to gather 
grapes of thorns or figs of thistles. It was because [ sought it 


not by faith that I attained not that which I sought after. — 
Asa result, then, of my mixture of faith and works, I have 
known Christ only asa Justifier. To this point, that is, recciv- 


ing him as my justification, I was urged by the fact that I felt the 


absolute necessity of being justified before God. Yet even here 


I was not driven to Christ till I had tried every other refuge. 


_ And could I have been made to believe that a theoretical faith in- 
Christ as the sinner’s justification was all that God required, I 
might to this day have rested in any thing else but Jesus, just as 


ten thousands do. In respect to sanctification, I did not feel the 
absolute necessity of my being wholly the Lord’s; ; did not real- 
ize that the gospel, as imperiously as the law, required me *‘ to 
serve the Lord my God with all my heart and with all my soul, 
and to keep ali his commandments and _ his statutes.” ‘True, I 


have regarded this as the mark to which I should ever aim. 


But though continually conscious of falling short, very far short 
of this mark, yet I was so stupid as to believe that my faith in 
Christ as the Lord, my righteousness and my sanctification, which 
I now see was mere theoretical faith, was all that the gospel 


required. .My conscience, which has ‘always convicted me of— 


sin, has been silenced by ‘ie thought that salvation was all of 


grace ; that, though I should be forced to give up in despair, — 


were I depending. ona single good act of my own, yet through 
grace I could now hope in Him who had perfectly fulfilled the 
tizhtepamness of the law for me. Thus, instead of being driven 
to Christ as my Sanctifier, I was constantly driven back to him 
as my Justifier; though living in the Spirit, | was walking in 
the flesh. 


The Sicaaaes of mind which I was passing through a year ago_ 


was not owing to my losing sight of the atonement at Christ, nor 
that I doubted his ability or <e willingness to forgive my aggra- 

vated sins. As an all sufficient as our High Pries bwith 
God, I could still trust in him. Again and again “had my bur- 
ined conscience found relief through faith in his blood, and felt 
the truth of that promise, “I have blotted out as at cloud thy 
transgressions, and as a thick cloud thy sins.” How often has 
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my sin sick soul reposed on Christ for pardon ; and, while from 


-the depths of my heart I could exciaim, 


“A guilty, weak and helpless worm, 
On thy kind arm I fall,” 


how often has there sprung up within me the soul reviving con- 


sciousness of sins forgiven. I do believe that I had experimental | 
faith in Christ as a pardoning Savior. My trouble, then, must— 


be sought in something else. . 
_ My attention had been turned, as I trust by the Spirit of God, 


to examine the conditions of discipleship, as given by our Savior, 
rather than the terms of pardon. I heard the same voice which > 
said, Behold thou art made whole, add the imperative command, ~ 


Sin no more, lest a worse evil come upon thee. I saw that his 
gospel was designed to fulfil the righteousness of the law im us 
who walk not after the flesh but after the Spirit — that “if we 
live after the flesh we shall die,” but that if we walk in the 


Spirit, we shall not fulfil the lusts of the flesh. It was the gos- 


pel, not the law, that condemned me. And I felt that I needed 


Christ not only as a Priest, but asa King, ruling, reigning in my 


heart, and bringing into captivity every thought to the obedience 
of himself. I loved holiness, my soul thirsted after it. It was 
the hope of obtaining it which made heaven above all things 
desirable ; | could conceive of no heaven without it. Still I had 


the bitter consciousness that I was “carnal, sold. under sin.” 


“To will was present with me, but how to perform that which 


was good I found not.’”’ I could neither believe that Christ had 


abrogated the law by purchasing an indulgence for his people, 


_ nor yet reconcile the strictness of its requirements with the 


Savior’s declaration, “ My yoke is easy and my burden light.” 
Whatever the world or Christians might think of me, or in 
whatever way others might understand the gospel, I wished only 


to know what Curisr thought of me, and how he intended his 
_ gospel to be understood. ‘This was my position when light first 


broke into my mind respecting sanctification by faith. O how 
slorious did the gospel appear when I first saw its completeness 
as meeting all my wants. Yet for a long time I saw it as Moses 
saw Canaan, not knowing that it would ever be my blessed _por- 
tion. It was not till after a severe conflict that my proud heart 
was made willing to be utterly nothing, so as wholly to ‘go 
out of self and live alone in another. Surely nothing but infi- 
nite grace and almighty love could ever have conquered such a 
soul. I have now given up all hopes of ever being any thing 


or doing any thing in myself; yet I see in Christ a full supply — 
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for every: necessity-of my being, and my faith lays hold on him 
as my only hope. In myself perfectly helpless, vile and wretch- 
ed, yet in him I see that [ may stand complete. I find it just as 
easy now to trust in him for strength to love him with all my soul, 
as I ever did to trust in him for “pardon, and I have the same 
sweet assurance that he does bestow. the one blessing as the 
other. For the last eight months I have felt a sweet and abid- 
ing consciousness that “Christ has my whole heart, and [ wish. to 
be his for ever. 

You, my dear sister, will understand me when I say, the world 
has lost its charm, the spell that bound me is broken; Christ has 
captivated my heart, and I feel conscious of no other wish than _ 
to Know and do his will. Had 1 understood my privilege and 
duty of living by faith in him seventeen years ago, how much 
more might T have accomplished in the service of him I love. 
How much more should I now know of his will; how much - 
better might I serve him the remainder of my days. Pray, dear 
sister, that I may ever abide in him, 

Yours in the sweetest and best of bonds, .-<. Ree. 

August 8, 1842. 


“THE WAY OF HOLINESS” 
SECTION IX. 


“TYaving, therefore, brethren, boldness to enter into the holiest by the blood 
of Jesus, by a new and living way, which he hath consecrated for us through 
the veil, that is to say, hits flesh, and having a high priest over the house ‘of 
God, let us draw nigh with a true heart, in full assurance of fiith, having our 
hearts sprinkled froman evil conscience, aud our bodies w ashed with pure 
water.’— New Testament. | 


It may be asked, And how did the process in the preceding 
numbers described, eventuate in that disciple being brought 
into the holiest by the blood of Jesus? Did the secluiiin to ia 
a Bible Christian — the determination to consecrate all to God by 
laying all upon the altar of sacrifice —or the act of entering 
into the bonds of an everlasting covenant to be wholly the 
Lord’s —bring about this entranee into the new and living way : 
How could ~ purposes, however well intentioned, ala in 
having the heart sprinkled from an evil conscience, and the body 
washed with pure water? Can aught but the blood of Christ do 
this ? Perhaps few with more conscious poverty of spirit would 
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respond in the negative to these inquiries, than that traveller in 
the King’s highway whose experience has been alluded to. 


“ Jesus, my Lord, thy blood alone 
Hath power sufficient to atone,” 


“were the confirmed sentiments of her heart. « Not by works of 
righteousness which we have. done, but according to his mercy 
he saveth us, by the washing of regeneration and renewing of 
the Holy Ghost,” was the response ever uppermost in her heart , 

In answer to such j inquiries. Yet she conceived. that it was by 
these pious resolves that she was enabled thus to be a co-worker 
with God. God cannot be unfaithful, as an absorbing truth stood | 
momentously before her mind, and some principles ‘founded on 
the faithfulness of God, by the testing of which she became 
assured that ‘it 1s a good thing that the heart be established in 

grace,’ were these: “God has, in bis infinite love, provided a way 

by which lost, guilty men may be redeemed, justified, cleansed, 
and saved with the power of an endless life. Provision has thus 
been made for the restoration of man, by availing himself of 
e which, in the way designated in the Scriptures, he may regain— 
that which was lost in Adam—even the image of God re- 
enstamped upon the soul. 
To bring about this restoration, the Father so loved the world 
that he gave his only begotten Son, who had from eternity 
dwelt in his bosom. At the appointed time, Christ, the anointed 
of God, was revealed, and, as our example, lived a life of disin- 
terested devotion to the interests of mankind; and as the Lamb 
‘slain from the foundation of the world, laid himself upon the | 
altar, “tasted death for every man,” and bore the sins of the | 
whole world in his own body.” As an assurance of the amplitude 
of his grace, and that he is no respecter of persons, he hath said, 
“And I, if | be lifted up, will draw all men tome.” The Spirit, 
true to its appointed office, reproves of sin, righteousness and - 
judgment. And now the entire voice of divine revelation pro- 
claims all “things ready!” The Spirit and the Bride say, Come! 
The altar, thus provided by the conjoint testimony of *the 
Father, Son. and Holy Spirit, is Christ. His sacrificial death 
and suffering are the sinner’s plea; the immutable promises of 

the Lord Stove the cial of claim. If true to the Spirit’s 
operation on the heart, men, as co-workers with God, confess 
their sins, the faithtulness and justice of God stand pledged, not 
only to forg give but also to cleanse from all unrighteousness. 

By the resolve to be a ‘ Bible Christian,” this traveller in the 
“way of holiness,” as a co-worker with God, ‘placed herself in 
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the way for the direct teachings of the Spirit, and in the one 
and only way, for the attainment of the salvation promised in the 
gospel of Christ, inasmuch as it is written, “He became the 
author of eternal salvation to all them that ober y him.” 

And by the determination to consecrate all upon the altar of | 
sacrifice to God, with the resolve to “enter into the bonds of an 
everlasting covenant to be wholly the Lord’s, for time and eter- 
nity,” and then acting in conformity with this decision, actually 
laying all upon the altar, by the most unequivocal Scripture 
testimony, she laid herself ‘under the most solemn obligation to 
believe that the sacrifice became the Lord’s property ; and’ by 
virtue of the altar upon which the offering was laid, became 
“holy’’ and “ acceptable.” 

The written testimony of the Old and New Tétamen Scrip- 
tures upon which, to her mind. the obligation for this belief 
rested, was brought out. by comparing the design and bearing of | 
the old and new covenant dispensations, thus :— The old ordain-_ 
ed that an altar be erected, see Ex. xxvii. 1, &e. This altar, 
previous to being eligible for the necepuen of offerings, was to 
_be “ atoned for,’ cleansed and sanctified. See Ex. xxix. 36, 37. 
This. being done, it was ordained by Ged to be “an altar most 
holy, whatsoever toucheth the altar shall be holy.” Beimg 
thus proclaimed by the fiat of the Holy One, “an altar most holy,” 
it was by virtue of this ordinance that whatever touched the altar 
became holy, virtually the Lord’s property, sanctified to his ser- 
vice. The sacredness and perpetuity of this ordinance were 
recognized by ‘God manifested in the flesh,’ centuries after- 
ward. ‘The altar sanctifieth the gift.’ See Matt. xxi. 19. 

_ As the old dispensation but shadowed forth good things to 
come, so under the new she apprehended Christ as the bringer In 
of a better hope. ‘For their sakes I sanctify mysell, that they 
also might be sanctified through the truth,’ said the blessed 
Savior, in praying for his disciples. « Neither pray I for these 
alone, but for them also which shall believe on me through their 
word. she beheld the Christian altar so recog- 
nized by the apostle to the Hebrews, in contradistinction to the 
Jewish altar. Heb. xiii. 10, an altar whereof they 
have no right to eat serve the tabernacle. Wherefore 
Jesus also, that he might sanctify the people with his own blood, 
suffered. arabes the cate. Let us go forth, therefore, unto him,” 

&c. He taketh away the first that he may establish the sewed) | 
And here she beheld an “altar most holy.” If, under the old 
covenant, it was ordained, Whatsoever ‘oucheth the altar shall 
be holy,” her heart, in its confident exultations said, “ How 
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from dead works to serve the living God!” 


rally accounted for by the same prophet, ii. 13. 
an one could not believe while still halting between the world 
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much more shall the blood ‘of Christ, who, through the eternal - 


Spirit, offered himself without spot to God, purge your consciehce 


the Lamb of God, that taketh away the sins of the world. 


— It was thus that by “laying all upon this altar,” she, by the most 
unequivocal Scripture testimony, as she deemed, laid herself. 


under the most sacred obligation to believe that’ the sacrifice 


became ‘ holy and acceptable,” and virtually the Lord’s prop- 


erty, even by virtue of the sanctity of the altar upon which it was 


laid, and continued “holy and acceptable” so long as kept invi- 
olably upon this hallowed altar. At an early stage of her expe-. 


rience in the way of holiness, the Holy Spirit powerfully opened 
to her understanding Rom. xi. 1: ‘I beseech you, therefore, 


brethren, by the mercies of God, that ye present your bodies a 
living sacrifice, holy, acceptable unto God, which is your reason- 


able service,’ as corroborative of the above view of the sub- 
ject. 


Irom these important considerations she perceived that it was, 


indeed, of the Spirit’s teachings that she had been Jed to “enter 


into the bonds of an everlasting covenant to be wholly the- 
Lord’s,” inasmuch as by the removal of this offering from off 


this hallowing altar, she should cease to be holy, as it was “the 
altar” as she now discovered, ‘‘ that sanctifieth the gift.’ In this 
light she also discovered why it was that all was so imperatively 
required, inasmuch as it was the Redeemer that made the demand 
for the “living sacrifice,” having purchased all, body, soul. and 
spirit, unto himself. 
consciously not entire — known by the offerer to be less than all 
— was not acceptable, inasmuch as God had pronounced such 
offerings unacceptable. See Malachi 1.8, 13, 14. And that 


such an offering was not received, even though the reception of 


it was greatly desired by the offerer, she thought to be scriptu- 


And that such 


and an entire surrender, she thought fully explained by the 
words of the Savior, ‘‘ How can ye believe who receive honor 
one of another, and seek not that honor that cometh from God 
only?” And this she believed to be the hindrance with thou- 
sands of professed disciples who hear the sayings of Jesus, and 
desire holiness, and yet by a refusal to come to his terms, affirm 
that his sayings are hard; and too many also go back, and follow 
the Savior no more, notwithstanding he so confidently and _ per- 


suasively affirms, “If any man will do his will, he shall know 
of the doctrine,” &c. li 


Here she beheld 


And she wondered not that an offering 
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It was on coming to this altur that she was enabled to realize 
how it was that the devotions of the believer while resting here 


are “unto God.a sweet savor of Christ,” inasmuch as no other 


service can be “holy, acceptable” unto God, but as presented 
through this medium. os 


The duty of believing, as also of having a Scriptural founda. 


tion for faith to rest upon, she regarded as important, assured ~ 
that God had so explicitly given, in his written word, a thorough © 
foundation for our faith, and with this to hide in the heart, she 
saw the sin of iabelic£ so dishonoring to God, that she won- 


dered notthat the “ fearful and unbelieving ” should be excluded 
the believer’s rest, and numbered by the Rey elator in such revolt- 


ing companionship. 


And thus, as has been related, she ‘found the « shorter, the 
one, and the only way,” of which it is said, “the rede 2emed of 


the Lord shall walk there,” by surrendering all to the Redeemer, 


venturing believingly, the entire being upon: Jesus! « Resting 


here, she proved, experimentally, the truth of his declaration, ‘ i | 


am the way,” and was enabled to realize continually the purify- 
ing virtue of his atoning blood, and to testify that it was not in 


vain he had “ offered himself up that he might sanctify the peo- 


ple with his own blood ;” and though she ‘apprehended that it 
was nought but the blood of Jesus that could sanctify, and 
cleanse from sin, yet she was also scripturally assured that it was 
needful for the recipient of this grace, as a co-worker with God, 


to place himself belhevingly upon “ this altar that sanctifieth the. 


eift,” ere he can prove the eflicacy of the all cleansing blood. 
Gracious intentions, and strong desires, she was convinced: were 
not sufficient to bring about these important results ; correspond- 
ing action was also necessary ; the offering must be brought, and 


believingly laid upon the altar, ere the acceptance of it can be- 


realized. In this crucifixion of nature, the Spirit helpeth our 
infirmities, and worketh mightily to will— but man must act. 
As illustrative, in a degree, of her views of responsibility, she 
would refer to a would-be offerer at the Jewish altar, for months 
graciously intending to present the sacrifices required by the 
law, yet deferring, from a variety of causes, seemingly plausible, 
to comply with the requirement by handing over his gift, until 
the law, which he had ever acknowledged “just and good,” cuts 
him off from the community of his people. And thus she ap- 


prehended that many who graciously intend to be holy, by laying 


all upon the Christian altar, from various seemingly plausible 
causes, are delaying to comply with the requirement, “ Be ye 
holy,” until, at an unlooked for hour, the law that they have 
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ever pronounced “just and good ” excludes them from the com-. 


munity of the redeemed, blood-washed company in heaven. 

Yet she also found that one act of faith is not sufficient to 
insure a continuance in the “ way of holiness,” but that a con- 
tinuous act was requisite. “As ye have received Christ Jesus the 
Lord, so walk ye in him,” was an admonition greatly blessed to 
her soul. Assured that there was no other way of retaining this 


‘state of grace but by the exercise of the same résoluteness of 


_character, presenting all and keeping all upon the hallowed altar, 
-and also in the exercise of the same. faith, she was enabled, 

through the teachings of the Spirit, “to walk by the same rule, 
and mind the same thing,” and for years continued an onward 
walk in the “ way of holiness.” 

Being thus impelled by a divine constraint to test every pro- 
gressive step by the powerful persuasive, ‘ ‘Thus it is written, 
she became increasingly confident in her rejoicings, “ that her 
faith did not stand in the wisdom of men, but in the power of 
God ;” and instead of being “ vacillating in her experience,” as 
had been so painfully sug cested, she was enabled daily to become 
more firmly rooted and grounded i in the faith, abounding therein 
with thanksgiving. 

- It was thus, as has been stated, that through the Spirit’s teach- 
ings she was readv to give an answer to those that asked a rea- 
son of her hope; and these teachings were communicated most 
peculiarly through the medium of the written word. ‘Through 
each succeeding year of her pilgrimage in the heavenly way, 
she learned to place a yet higher estimate upon its truths. ‘The 
nearer she drew to the city of her God, the clearer the light that 


shone upon its sacred pages, proclaiming it to be the worp or 


THE Lorn; and as she continued to pass down through time, 
_Jeaning on its sacred declarations, she verily believed herself to be 


as divinely sustained as though to her outward perceptions she 
knew and could feel herself leaning for support upon the — 


“FairuruL”’ and “True,” “ with vesture dipped in blood,” 
called by the Revelator, the “ Worp or Gop.” 


“Thy statutes have been my song in the house of my pilgrimage.”— DAviD. . 
Blessed Bible! how I love it! _ 
Ilow it doth my bosom cheer ; 
What hath earth like this to covet ? 
O what stores of wealth are here! 
Man was lost, and doomed to sorrow, 
_ Not one ray of light or bliss 
Could he from earth’s treasures borrow, 
Till his way was cheered by this. 
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Yes, I'll to my bosom press thee, 
Prectous worp, I'll hide thee here; 
Sure my very heart will bless thee, 
For thou ‘ever sayest, “Good cheer!” 
Speak, my heart, and tell thy ponderings, 
‘Tell how far thy rovings led, 
When this book brought back thy wan derings, 
Speaking life as from the dead. 


Yes, sweet Bible! I will hide thee 

Deep, yes, deeper in this heart ; 
Thou through all my life will guide me, 
~ And in death we will not part. 
Part in death? No! never! never! 

Through death’s vale Pl lean on thee ; 
Then in word’s above, for ever, 

Sweeter still thy truths shall be! 

Christian Adv. § Jour. 


For the Guide to Christian Parfectice, 
“DIVERSITY OF OPERATIONS.” 


My Dear Broruer A.,—I rejoice in what God has done for your soul. 


Tam glad that you can say, as in your last letter, “IT have most of the time 


a sweet evidence that I love the Lord with all my heart.” This is a “ pear! 
of great price.” Hold fast, my dear. brother, “ whereunto you have attained,” 
and let not the enemy, by any of his devices, rob you of your confidence. 
From our last conversation on this subject, 1 think you are in some danger 
from comparing your experience with that of others, and not making allow- 


99 <4 
ance for a “diversity of operations ’ > wrought by the “same Spirit the 


Spirit of truth” which God has given us who believe, to guide us into all 
truth, which is necessary for us to know. 

You have sometimes allowed yourself to be tried because your feelings 
Were not more deeply moved. ‘The shouts of others affect you, because you 
do not feel your Spirit moved to praise God aloud. And hence the tempter 
has suggested that you did not love God supremely, or you W ould feel as 
they did. | 

On this point there is a “ diversity of oper: ation” in the church. A pecu- 
liar manifestation of God’s presence leads one Chri istian to “ shout aloud for 


joy.” Often a still ereater blessing bestowed on him will produce less of 


outward manifestations of joy, while the stream of bliss flows in a still 
deeper channel. The same degree of grace which caused this one to shout, 
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brings only tears from another. In a third, the effect is seen in a deep 
‘solemnity of mind. The individual feels, perhaps, like the late Dr. Fisk, | 
under the influence of a rich baptism of the Holy Spirit, that he hardly dares 7 
move lest he should take a false step. On his soul is rolled a burden for the ~ 
cause of God, a jealousy for God’s glory, and such a sense of the worth of 
perishing souls, as would make him a man of sorrows like his Master. 
Indeed, if there is any one of these frames which is most to be coveted, as 
producing the best of effects, and being more emphatically than any other 
the distinguishing trait of the perfect Christian, it is a deep sympathy for souls 
who are dying an eternal death. This was the most prominent character- 
istic of Jesus, and his follower need not look for any thing better. | a“ 


Be not tried, then, my dear brother, by the difference between youe and yout be 
fellow Christian. If he feels like praising God aloud, let him do so freely; 4 
and if the blessed Spirit lead you to a solemnity of soul, it is equally well. © 7 

This view of the subject will lead to another thought. You have felt that 
the great object of life was, not so much to enjoy yourself, as to do good. 
You are right — for usefulness, which with the Christian is synonymous with _ 
God’s glory, is the only thing worth living for in this world of sin. You 
have found, in your experience, that there were some who could move the 

passions of the people more than yourself. You have sometimes doubted 
the reality of the blessing you have received, because it did not give you that 
power. This was wrong. It was trying your soul ‘by the standard of 
man, and not by our only rule, the word of God. 

Have you not seen men of little piety who could exhort more warmly, 
and with more of effect to rouse men’s feelings, than other men, whose lives 
and conversation proved, beyond a doubt, that they knew more about the 

deep things of God than the other? The truth is, gifts and grace are two 
distinct things. | 

_ Every one has his own gift from God. To one man is given power to 


move the passions of men, to another to awaken their sympathies, and to 
another to operate only on their intellect. - 


~ 


So of hearers. One man has no | 
meeting unless there is “a shout in the camp;” another is benefitted only 


when the fountain of tears is broken up;.and a third ‘ean hear the most 
stormy appeals to his feelings without receiving any more good from it than 
~ he would from the discharge of a whole park of ar ullery, and the most 


sympathetic address produces no more effect than the rain of heaven. He 
must be reached through the intellect. 


So the Ruler of all things has given 
to every class of hearers their corresponding class of speakers; and to each 


class of speakers those who will drink in their words as the parched earth 
does a shower, and‘who think that there is no man like their favorite, though 
to another that very speaker is “a root out of dry ground, without form Or 
comeliness.” So the foot cannot say, Because Iam not the hand, [am not a 
part of the body; nor can the ear say, Because I am not the eye, 1am not a 


part of the body, But God hath set the members in the church, every ono 
as it hath pleased him. 
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LETTER OF WESLEY. 


Let not this “diversity of oper ations” then, distarh your mind. Only be 


suré that you have the witness of God’s Spirit that you are Wholly sanctified, 


soul and body, and you must be useful in your own way. 
Your brother 1 in Christ, James Monee, 


We est 


The following extract of one of Mr. Wesley’s letters gives an interesting 
and instructive view of his early progress toward the enjoyment of the 
blessing of Christian Perfection. 


TO HIS BROTHER SAMUEL. 


Lonpon, Oct. 30, 1738. 


‘Dear Broruer,— With regard to my own character, and my doctrine. 


likewise, I shall answer you very plainly. By a Christian, I mean one who 
so believes in Christ as that sin hath no more dominion over him: and in 


this obvious sense of the word, I was not a Christian till May the 24th, last. 


past. For tll then sin had the dominion over me, although I fought with it 
continually ; but surely, then, from that time to this it hath not;—such is 
the free grace of God in Christ. What sins they were which till then reign- 
ed over me, and from which, by the grace of God, I am now free, I am read y 
to declare on the house-top, if it may befor the glory of God. 

If you ask by what means I am made free, (though not perfect, neither 


infallibly sure of my perseverance,) I answer, By faith in Christ; by such a 
sort or degree of faith as I had not till that day. My desire of this faith I. 


knew long before, though not so clearly till Sunday, January the 8th last, 
when being in the midst of the great deep, I wrote a few lines, in the bit- 


terness of my soul, some of which I have transcribed ; and may the good 


God sanctify thei both to you and me! | 

By the most infallible ¥ all proofs, inward feeling, Tam convinced, 

1. Of unbelief; having no such faith in Christ as will prevent my heart’s 
being troubledwhich it could not be if I believed in God, and rightly 
believed also in ‘be 

2. Of pride throughout my_ life past ; Pannen as I thought I had what I 
find I had not. Lord save, or I perish. Save me, — 

(1.) By such a faith in thee and in thy Christ as implies trust, ana 
peace in life and in death. 

(2.) By such humility as may fill my heart, from this hour for ever, with 


piercing, uninterrupted sense, Nihil est hactenus fect ;* having evident- 


ly built without a foundation. : 
(3.) By such a recollection, that I may cry to thee every moment, but more 


* What I have been hitherto doing amounts to nothing. 
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———— 


especially when all is calm, (if it should so please thee,) “Give ne faith, or 
Idie! Give me a lowly spirit, otherwise, mihi non sit suave vivere.”* “Amen! 
Come, Lord Jesus! Yee ehenoor port 

~ Some measure of this faith, which bringeth salvation, or victory over sin, 
and which implies peace and trust in God through Christ, | now enjoy by 
his free mercy ; though in very deed it is in me but as a grain of mustard 
seed: for the aAngoqogia matewc,— the seal of the Spirit, the love of God 
shed abroad in my heart, and producing joy in the Holy Ghost, “joy which 
“no man taketh away; joy unspeakable and full of glory :” this witness of 
the Spirit I have not, but I patiently wait for it. I know many who have | 
already received it; more than one or two in the very hour we were praying 
for it, And having seen and spoken with a cloud of witnesses abroad, as 
_ well as in my own country, I cannot doubt but that believers who wait and 
pray: for it will find these scriptures fulfilled in-themselves. My hope is, 
that they will be fulfilled in me: I build on Christ the Rock of Ages; on his 


sure mercies described in his word, and on his promises, all which I know 
are yea and amen. 


* Mav life itself no longer be pleasant to me. 
t Son of David, have mercy upon me. 


THE INTERIOR LIFE. 


The following is an extract from a notice. of the work in gsi) S ewe 


“Its doctrinal views on Perfection are, in general, thoroughly Wesleyan, 
and presented in a style transparently perspicuous and vigorous. The habit- 
ual exercises, sentiments and dangers of the spir itual life are fully exhibited, 
and a pure and kindling fervor glows on every page. A class of theologi- 
eal critics will, no doubt, condemn the volume as an attempt to revive the 
spirit of the mystics; from such it must expect the hostility which they have 
so amply shown to Wesley’s doctrine of sanctification. In our humble. 
opinion, the author has expressed the essential virtue of the school of Mad- 
ame Guion and Fenelon, and presented it unmixed with their errors, in a 
chalice which the hand of Wesley or Paul might tender.» When the senti- 
ments of this book shall become universal in the church, it will appear to the 


world what it was designed to be, the type of heaven, illustrious with the 
beauty of holiness. D. 8. Kine & Co.” 


We are much obliged for the above kind notice. We must, however, cor- 
rect an error of the editor in stating that Tue Inrerior Lire is a collection 
of the articles that have been published i inthe Guide. Itis not. Only asmall 


part of it ever did or probably ever will appear in the Guide, It is, how- 
ever, worthy of a place any where. 
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